Whether there should be Order in the Church? Suppl.g. 34 a. 1

Objection 1. It would seem that there should not béirst, as Dionysius says (Eccl. Hier. v). Wherefore that
Order in the Church. For Order requires subjection atids beauty might not be lacking to the Church, He es-
preeminence. But subjection seemingly is incompatablished Order in her so that some should deliver the
ble with the liberty whereunto we are called by Chriskacraments to others, being thus made like to God in
Therefore there should not be Order in the Church. their own way, as co-operating with God; even as in the

Objection 2. Further, he who has received an Omatural body, some members act on others.
der becomes another’s superior. But in the Church ev- Reply to Objection 1. The subjection of slavery is
eryone should deem himself lower than another (PHihcompatible with liberty; for slavery consists in lording
2:3): “Let each esteem others better than themselves/er others and employing them for one’s own profit.
Therefore Order should not be in the Church. Such subjection is not required in Order, whereby those

Objection 3. Further, we find order among the anwho preside have to seek the salvation of their subjects
gels on account of their differing in natural and gratwand not their own profit.
itous gifts. But all men are one in nature, and it is not Reply to Objection 2. Each one should esteem him-
known who has the higher gifts of grace. Therefore Gself lower in merit, not in office; and orders are a kind
der should not be in the Church. of office.

On the contrary, “Those things that are of God, are  Reply to Objection 3. Order among the angels does
in order.” Now the Church is of God, for He Himselfnot arise from difference of nature, unless accidentally,
built it with His blood. Therefore there ought to be Orin so far as difference of grace results in them from dif-
der in the Church. ference of nature. But in them it results directly from

Further, the state of the Church is between the stéteir difference in grace; because their orders regard
of nature and the state of glory. Now we find order itheir participation of divine things, and their commu-
nature, in that some things are above others, and likécating them in the state of glory, which is according
wise in glory, as in the angels. Therefore there shouln the measure of grace, as being the end and effect,
be Order in the Church. so to speak, of grace. on the other hand, the Orders of

I answer that, God wished to produce His works inthe Church militant regard the participation in the sacra-
likeness to Himself, as far as possible, in order that thments and the communication thereof, which are the
might be perfect, and that He might be known througtause of grace and, in a way, precede grace; and conse-
them. Hence, that He might be portrayed in His workguently our Orders do not require sanctifying grace, but
not only according to what He is in Himself, but alsonly the power to dispense the sacraments; for which
according as He acts on others, He laid this natural laeason order does not correspond to the difference of
on all things, that last things should be reduced asdnctifying grace, but to the difference of power.
perfected by middle things, and middle things by the

* Vulg: ‘Those (powers) that are, are ordained of God.’
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