FIRST PART, QUESTION 45

The Mode of Emanation of Things From the First Principle
(In Eight Articles)

The next question concerns the mode of the emanation of things from the First Principle, and this is called
creation, and includes eight points of inquiry:

(1) What is creation?

(2) Whether God can create anything?

(3) Whether creation is anything in the very nature of things?

(4) To what things it belongs to be created?

(5) Whether it belongs to God alone to create?

(6) Whether creation is common to the whole Trinity, or proper to any one Person?
(7) Whether any trace of the Trinity is to be found in created things?

(8) Whether the work of creation is mingled with the works of nature and of the will?

Whether to create is to make something from nothing? lag.45a.1

Objection 1. It would seem that to create is not tesignifies improvement in things; as when we say that a
make anything from nothing. For Augustine says (Cobishop is created. We do not, however, speak of creation
tra Adv. Leg. et Proph. i): “To make concerns what dith that way here, but as it is described above.
not exist at all; but to create is to make something by Reply to Objection 2. Changes receive species and
bringing forth something from what was already.”  dignity, not from the term “wherefrom,” but from the

Objection 2. Further, the nobility of action and ofterm “whereto.” Therefore a change is more perfect
motion is considered from their terms. Action is therend excellent when the term “whereto” of the change
fore nobler from good to good, and from being to beings more noble and excellent, although the term “where-
than from nothing to something. But creation appedir®m,” corresponding to the term “whereto,” may be
to be the most noble action, and first among all actiomaore imperfect: thus generation is simply nobler and
Therefore it is not from nothing to something, but rathenore excellent than alteration, because the substantial
from being to being. form is nobler than the accidental form; and yet the pri-

Objection 3. Further, the preposition “from” [ex] vation of the substantial form, which is the term “where-
imports relation of some cause, and especially of them” in generation, is more imperfect than the con-
material cause; as when we say that a statue is ma@ey, which is the term “wherefrom” in alteration. Sim-
from brass. But “nothing” cannot be the matter of béfarly creation is more perfect and excellent than gener-
ing, nor in any way its cause. Therefore to create is ration and alteration, because the term “whereto” is the
to make something from nothing. whole substance of the thing; whereas what is under-

On the contrary, On the text of Gn. 1, “In the be-stood as the term “wherefrom” is simply not-being.
ginning God created,” etc., the gloss has, “To create is Reply to Objection 3. When anything is said to be
to make something from nothing.” made from nothing, this preposition “from” [ex] does

| answer that, As said above (g. 44, a. 2), we mushot signify the material cause, but only order; as when
consider not only the emanation of a particular beinge say, “from morning comes midday”—i.e. after morn-
from a particular agent, but also the emanation of atlg is midday. But we must understand that this prepo-
being from the universal cause, which is God; and thégtion “from” [ex] can comprise the negation implied
emanation we designate by the name of creation. Naviien | say the word “nothing,” or can be included in
what proceeds by particular emanation, is not presup- If taken in the first sense, then we affirm the order
posed to that emanation; as when a man is generatedhyystating the relation between what is now and its pre-
was not before, but man is made from “not-man,” andous non-existence. But if the negation includes the
white from “not-white.” Hence if the emanation of theareposition, then the order is denied, and the sense is,
whole universal being from the first principle be considit is made from nothing—i.e. it is not made from
ered, it is impossible that any being should be presugmything”—as if we were to say, “He speaks of noth-
posed before this emanation. For nothing is the samdrag” because he does not speak of anything. And this
no being. Therefore as the generation of a man is fragwerified in both ways, when it is said, that anything is
the “not-being” which is “not-man,” so creation, whichmade from nothing. But in the first way this preposition
is the emanation of all being, is from the “not-being“from” [ex] implies order, as has been said in this reply.
which is “nothing.” In the second sense, itimports the material cause, which

Reply to Objection 1. Augustine uses the word creis denied.
ation in an equivocal sense, according as to be created

The “Summa Theologica” of St. Thomas Aquinbgerally translated by Fathers of the English Dominican Province. Second and Revised Edition, 1920.



Whether God can create anything? lag.45a. 2

Objection 1. It would seem that God cannot create Reply to Objection 1. Ancient philosophers, as is
anything, because, according to the Philosopher (Phyaid above (q. 44, a. 2), considered only the emanation
i, text 34), the ancient philosophers considered it aoaparticular effects from particular causes, which nec-
commonly received axiom that “nothing is made fromassarily presuppose something in their action; whence
nothing.” But the power of God does not extend to theame their common opinion that “nothing is made from
contraries of first principles; as, for instance, that Gotthing.” But this has no place in the first emanation
could make the whole to be less than its part, or that &fem the universal principle of things.
firmation and negation are both true at the same time. Reply to Objection 2. Creation is not change, ex-
Therefore God cannot make anything from nothing, oept according to a mode of understanding. For change
create. means that the same something should be different now

Objection 2. Further, if to create is to make somefrom what it was previously. Sometimes, indeed, the
thing from nothing, to be created is to be made. But same actual thing is different now from what it was be-
be made is to be changed. Therefore creation is charigee, as in motion according to quantity, quality and
But every change occurs in some subject, as appearplace; but sometimes it is the same being only in po-
the definition of movement: for movement is the act aéntiality, as in substantial change, the subject of which
what is in potentiality. Therefore it is impossible fois matter. Butin creation, by which the whole substance
anything to be made out of nothing by God. of a thing is produced, the same thing can be taken as

Objection 3. Further, what has been made musitifferent now and before only according to our way of
have at some time been becoming. But it cannot baderstanding, so that a thing is understood as first not
said that what is created, at the same time, is becomegsting at all, and afterwards as existing. But as action
and has been made, because in permanent things vemat passion coincide as to the substance of motion, and
is becoming, is not, and what has been made, alreatiffer only according to diverse relations (Phys. iii, text
is: and so it would follow that something would be, and0,21), it must follow that when motion is withdrawn,
not be, at the same time. Therefore when anythingdsly diverse relations remain in the Creator and in the
made, its becoming precedes its having been made. Bugature. But because the mode of signification follows
this is impossible, unless there is a subject in which ttiee mode of understanding as was said above (q. 13,
becoming is sustained. Therefore it is impossible that 1), creation is signified by mode of change; and on
anything should be made from nothing. this account it is said that to create is to make something

Objection 4. Further, infinite distance cannot bdérom nothing. And yet “to make” and “to be made” are
crossed. But infinite distance exists between being amare suitable expressions here than “to change” and “to
nothing. Therefore it does not happen that somethingais changed,” because “to make” and “to be made” im-

made from nothing. port a relation of cause to the effect, and of effect to the
On the contrary, Itis said (Gn. 1:1): “In the begin- cause, and imply change only as a consequence.
ning God created heaven and earth.” Reply to Objection 3. In things which are made

| answer that, Not only is it impossible that any- without movement, to become and to be already made
thing should be created by God, but it is necessarydce simultaneous, whether such making is the term of
say that all things were created by God, as appears froavement, as illumination (for a thing is being illumi-
what has been said (g. 44, a. 1). For when anyone makaged and is illuminated at the same time) or whether it
one thing from another, this latter thing from which his not the term of movement, as the word is being made
makes is presupposed to his action, and is not produ@ethe mind and is made at the same time. In these things
by his action; thus the craftsman works from naturalhat is being made, is; but when we speak of its being
things, as wood or brass, which are caused not by thade, we mean that it is from another, and was not pre-
action of art, but by the action of nature. So also na@iously. Hence since creation is without movement, a
ture itself causes natural things as regards their forthing is being created and is already created at the same
but presupposes matter. If therefore God did only aane.
from something presupposed, it would follow that the Reply to Objection 4. This objection proceeds
thing presupposed would not be caused by Him. Nowfibm a false imagination, as if there were an infinite
has been shown above (g. 44, Aa. 1,2), that nothing caedium between nothing and being; which is plainly
be, unless it is from God, Who is the universal cause fallse. This false imagination comes from creation being
all being. Hence it is necessary to say that God bringsken to signify a change existing between two forms.
things into being from nothing.



Whether creation is anything in the creature? lag.45a. 3

Obijection 1. It would seem that creation is not anythe particular productions of some beings, but cannot
thing in the creature. For as creation taken in a passhappen in the production of all being by the universal
sense is attributed to the creature, so creation takercause of all beings, which is God. Hence God by cre-
an active sense is attributed to the Creator. But creat@tion produces things without movement. Now when
taken actively is not anything in the Creator, becausgvement is removed from action and passion, only re-
otherwise it would follow that in God there would bdation remains, as was said above (a. 2, ad 2). Hence
something temporal. Therefore creation taken passivehgation in the creature is only a certain relation to the
is not anything in the creature. Creator as to the principle of its being; even as in pas-

Objection 2. Further, there is no medium betweesion, which implies movement, is implied a relation to
the Creator and the creature. But creation is signifiedtag principle of motion.
the medium between them both: since it is not the Cre- Reply to Objection 1. Creation signified actively
ator, as it is not eternal; nor is it the creature, becausenmeans the divine action, which is God’s essence, with a
that case it would be necessary for the same reasomeiation to the creature. But in God relation to the crea-
suppose another creation to create it, and so on to infiare is not a real relation, but only a relation of reason;
ity. Therefore creation is not anything in the creature.whereas the relation of the creature to God is a real re-

Objection 3. Further, if creation is anything besidesation, as was said above (g. 13, a. 7) in treating of the
the created substance, it must be an accident belodiyine names.
ing to it. But every accident is in a subject. Therefore Reply to Objection 2. Because creation is signi-

a thing created would be the subject of creation, andfi®ed as a change, as was said above (a. 2, ad 2), and
the same thing would be the subject and also the terncbfange is a kind of medium between the mover and the
creation. This is impossible, because the subject is Imeoved, therefore also creation is signified as a medium
fore the accident, and preserves the accident; while thetween the Creator and the creature. Nevertheless pas-
term is after the action and passion whose term it is, asitle creation is in the creature, and is a creature. Nor
as soon as it exists, action and passion cease. Therei@rhere need of a further creation in its creation; be-
creation itself is not any thing. cause relations, or their entire nature being referred to

On the contrary, Itis greater for a thing to be madesomething, are not referred by any other relations, but
according to its entire substance, than to be made hg-themselves; as was also shown above (g. 42, a. 1, ad
cording to its substantial or accidental form. But gedh, in treating of the equality of the Persons.
eration taken simply, or relatively, whereby anything Reply to Objection 3. The creature is the term of
is made according to the substantial or the accidentakation as signifying a change, but is the subject of cre-
form, is something in the thing generated. Therefoetion, taken as a real relation, and is prior to it in being,
much more is creation, whereby a thing is made a&s the subject is to the accident. Nevertheless creation
cording to its whole substance, something in the thilngs a certain aspect of priority on the part of the object
created. to which it is directed, which is the beginning of the

| answer that, Creation places something in thereature. Nor is it necessary that as long as the crea-
thing created according to relation only; because whate is it should be created; because creation imports
is created, is not made by movement, or by change. Forelation of the creature to the Creator, with a certain
what is made by movement or by change is made framewness or beginning.
something pre-existing. And this happens, indeed, in

Whether to be created belongs to composite and subsisting things? lag.45a. 4

Obijection 1. It would seem that to be created doegresupposed in the operation of art. But the thing sup-
not belong to composite and subsisting things. For mosed in natural generation is matter. Therefore matter,
the book, De Causis (prop. iv) it is said, “The first ofnd not the composite, is, properly speaking, that which
creatures is being.” But the being of a thing creatéslcreated.
is not subsisting. Therefore creation properly speaking On the contrary, It is said (Gn. 1:1): “In the be-
does not belong to subsisting and composite things. ginning God created heaven and earth.” But heaven and

Objection 2. Further, whatever is created is fronearth are subsisting composite things. Therefore cre-
nothing. But composite things are not from nothing, bation belongs to them.
are the result of their own component parts. Therefore | answer that, To be created is, in a manner, to be
composite things are not created. made, as was shown above (g. 44, a. 2, ad 2,3). Now,

Objection 3. Further, what is presupposed in th& be made is directed to the being of a thing. Hence to
second emanation is properly produced by the first: las made and to be created properly belong to whatever
natural generation produces the natural thing, whichlieing belongs; which, indeed, belongs properly to sub-



sisting things, whether they are simple things, as in thefer to the subject of creation, but to the proper con-
case of separate substances, or composite, as in the cape of the object of creation. For a created thing is
of material substances. For being belongs to that whichlled created because it is a being, not because it is
has being—that is, to what subsists in its own beinfhis” being, since creation is the emanation of all be-
But forms and accidents and the like are called beingsg from the Universal Being, as was said above (a. 1).
not as if they themselves were, but because somethintMs use a similar way of speaking when we say that “the
by them; as whiteness is called a being, inasmuch asfitst visible thing is color,” although, strictly speaking,
subject is white by it. Hence, according to the Philosthe thing colored is what is seen.
pher (Metaph. vii, text 2) accident is more properly said Reply to Objection 2. Creation does not mean the
to be “of a being” than “a being.” Therefore, as accbuilding up of a composite thing from pre-existing prin-
dents and forms and the like non-subsisting things aniples; but it means that the “composite” is created so
to be said to co-exist rather than to exist, so they oughtt it is brought into being at the same time with all its
to be called rather “concreated” than “created” thingprinciples.
whereas, properly speaking, created things are subsist-Reply to Objection 3. This reason does not prove
ing beings. that matter alone is created, but that matter does not ex-
Reply to Objection 1. In the proposition “the first ist except by creation; for creation is the production of
of created things is being,” the word “being” does ndhe whole being, and not only matter.

Whether it belongs to God alone to create? lag.45a.5

Objection 1. It would seem that it does not begence nor the soul gives us being, except inasmuch as
long to God alone to create, because, according to thevorks by divine operation.” Now to produce being
Philosopher (De Anima ii, text 34), what is perfect caabsolutely, not as this or that being, belongs to creation.
make its own likeness. But immaterial creatures akence it is manifest that creation is the proper act of
more perfect than material creatures, which neverth@ed alone.
less can make their own likeness, for fire generates fire, It happens, however, that something participates the
and man begets man. Therefore an immaterial sudveper action of another, not by its own power, but in-
stance can make a substance like to itself. But immgtrumentally, inasmuch as it acts by the power of an-
terial substance can be made only by creation, sincetiher; as air can heat and ignite by the power of fire.
has no matter from which to be made. Therefore a cred so some have supposed that although creation is
ture can create. the proper act of the universal cause, still some inferior

Objection 2. Further, the greater the resistance is arause acting by the power of the first cause, can create.
the part of the thing made, so much the greater poweriad thus Avicenna asserted that the first separate sub-
required in the maker. But a “contrary” resists morgtance created by God created another after itself, and
than “nothing.” Therefore it requires more power tthe substance of the world and its soul; and that the sub-
make (something) from its contrary, which neverthelestance of the world creates the matter of inferior bodies.
a creature can do, than to make a thing from nothifgnd in the same manner the Master says (Sent. iv, D,
Much more therefore can a creature do this. 5) that God can communicate to a creature the power of

Objection 3. Further, the power of the maker is conereating, so that the latter can create ministerially, not
sidered according to the measure of what is made. Btits own power.
created being is finite, as we proved above when treat- But such a thing cannot be, because the secondary
ing of the infinity of God (q. 7, Aa. 2,3,4). Thereforénstrumental cause does not participate the action of the
only a finite power is needed to produce a creature byperior cause, except inasmuch as by something proper
creation. But to have a finite power is not contrary t itself it acts dispositively to the effect of the principal
the nature of a creature. Therefore it is not impossitdgent. If therefore it effects nothing, according to what
for a creature to create. is proper to itself, it is used to no purpose; nor would

On the contrary, Augustine says (De Trin. iii, 8) there be any need of certain instruments for certain ac-
that neither good nor bad angels can create anythitigns. Thus we see that a saw, in cutting wood, which
Much less therefore can any other creatures. it does by the property of its own form, produces the

| answer that, It sufficiently appears at the firstform of a bench, which is the proper effect of the prin-
glance, according to what precedes (a. 1), that to creaifgal agent. Now the proper effect of God creating is
can be the action of God alone. For the more universahat is presupposed to all other effects, and that is ab-
effects must be reduced to the more universal and prémiute being. Hence nothing else can act dispositively
causes. Now among all effects the most universal is l@sd instrumentally to this effect, since creation is not
ing itself: and hence it must be the proper effect of tHieom anything presupposed, which can be disposed by
first and most universal cause, and that is God. Hertbe action of the instrumental agent. So therefore it is
also it is said (De Causis prop., iii) that “neither intelliimpossible for any creature to create, either by its own



power or instrumentally—that is, ministerially. creation.

And above all it is absurd to suppose that a body can Reply to Objection 2. A thing is made from its
create, for no body acts except by touching or movingpntrary indirectly (Phys. i, text 43), but directly from
and thus it requires in its action some pre-existing thintpe subject which is in potentiality. And so the contrary
which can be touched or moved, which is contrary to tmesists the agent, inasmuch as it impedes the potential-
very idea of creation. ity from the act which the agent intends to induce, as

Reply to Objection 1. A perfect thing participating fire intends to reduce the matter of water to an act like
any nature, makes a likeness to itself, not by absolutétyitself, but is impeded by the form and contrary dis-
producing that nature, but by applying it to somethingositions, whereby the potentiality (of the water) is re-
else. For an individual man cannot be the cause of tatrained from being reduced to act; and the more the po-
man nature absolutely, because he would then be tbstiality is restrained, the more power is required in the
cause of himself; but he is the cause of human nature bgent to reduce the matter to act. Hence a much greater
ing in the man begotten; and thus he presupposes inisver is required in the agent when no potentiality pre-
action a determinate matter whereby he is an individxists. Thus therefore it appears that it is an act of much
ual man. But as an individual man participates humameater power to make a thing from nothing, than from
nature, so every created being participates, so to spetkcontrary.
the nature of being; for God alone is His own being, as Reply to Objection 3. The power of the maker is
we have said above (g. 7, Aa. 1,2). Therefore no createdkoned not only from the substance of the thing made,
being can produce a being absolutely, except forasmumht also from the mode of its being made; for a greater
as it causes “being” in “this”: and so it is necessary toeat heats not only more, but quicker. Therefore al-
presuppose that whereby a thing is this thing, befateough to create a finite effect does not show an infi-
the action whereby it makes its own likeness. But imte power, yet to create it from nothing does show an
an immaterial substance it is not possible to presuppasgnite power: which appears from what has been said
anything whereby it is this thing; because it is what (ad 2). For if a greater power is required in the agent
is by its form, whereby it has being, since it is a sulin proportion to the distance of the potentiality from the
sisting form. Therefore an immaterial substance canraatt, it follows that the power of that which produces
produce another immaterial substance like to itself asmething from no presupposed potentiality is infinite,
regards its being, but only as regards some added fmreause there is no proportion between “no potential-
fection; as we may say that a superior angel illuminatig” and the potentiality presupposed by the power of
an inferior, as Dionysius says (Coel. Hier. iv, X). In thia natural agent, as there is no proportion between “not
way even in heaven there is paternity, as the Aposheing” and “being.” And because no creature has sim-
says (Eph. 3:15): “From whom all paternity in heaveply an infinite power, any more than it has an infinite
and on earth is named.” From which evidently appearsing, as was proved above (g. 7, a. 2), it follows that
that no created being can cause anything, unless someereature can create.
thing is presupposed; which is against the very idea of

Whether to create is proper to any person? lag.45a. 6

Obijection 1. It would seem that to create is propethe Holy Ghost is attributed that He is “Lord and Life-
to some Person. For what comes first is the causegdfer.” Therefore the causation of creatures belongs to
what is after; and what is perfect is the cause of whidiie Persons according to processions and relations.
is imperfect. But the procession of the divine Person Objection 3. Further, if it be said that the causation
is prior to the procession of the creature: and is mooé the creature flows from some essential attribute ap-
perfect, because the divine Person proceeds in perfecpriated to some one Person, this does not appear to
similitude of its principle; whereas the creature prdse sufficient; because every divine effect is caused by
ceeds in imperfect similitude. Therefore the procesvery essential attribute—viz. by power, goodness and
sions of the divine Persons are the cause of the procegsdom—and thus does not belong to one more than
sions of things, and so to create belongs to a Personto another. Therefore any determinate mode of causa-

Objection 2. Further, the divine Persons are distinion ought not to be attributed to one Person more than
guished from each other only by their processions atwlanother, unless they are distinguished in creating ac-
relations. Therefore whatever difference is attributed tording to relations and processions.
the divine Persons belongs to them according to the pro- On the contrary, Dionysius says (Div. Nom. ii)
cessions and relations of the Persons. But the causatlmat all things caused are the common work of the whole
of creatures is diversely attributed to the divine Persordpdhead.
forin the Creed, to the Father is attributed that “He is the | answer that, To create is, properly speaking, to
Creator of all things visible and invisible”; to the Son isause or produce the being of things. And as every
attributed that by Him “all things were made”; and tagent produces its like, the principle of action can be



considered from the effect of the action; for it must bis attributed to the Father as to Him Who does not re-
fire that generates fire. And therefore to create belorgsve the power of creation from another. And of the
to God according to His being, that is, His essencgon it is said (Jn. 1:3), “Through Him all things were
which is common to the three Persons. Hence to craade,” inasmuch as He has the same power, but from
ate is not proper to any one Person, but is commonanother; for this preposition “through” usually denotes
the whole Trinity. a mediate cause, or “a principle from a principle.” But

Nevertheless the divine Persons, according to tteethe Holy Ghost, Who has the same power from both,
nature of their procession, have a causality respectisgttributed that by His sway He governs, and quickens
the creation of things. For as was said above (q. Mihat is created by the Father through the Son. Again,
a. 8; g. 19, a. 4), when treating of the knowledge atide reason for this particular appropriation may be taken
will of God, God is the cause of things by His intelfrom the common notion of the appropriation of the es-
lect and will, just as the craftsman is cause of the thingential attributes. For, as above stated (g. 39, a. 8, ad
made by his craft. Now the craftsman works throudd), to the Father is appropriated power which is chiefly
the word conceived in his mind, and through the love shown in creation, and therefore it is attributed to Him
his will regarding some object. Hence also God the F& be the Creator. To the Son is appropriated wisdom,
ther made the creature through His Word, which is Hierough which the intellectual agent acts; and therefore
Son; and through His Love, which is the Holy Ghosit is said: “Through Whom all things were made.” And
And so the processions of the Persons are the typetmthe Holy Ghost is appropriated goodness, to which
the productions of creatures inasmuch as they includelong both government, which brings things to their
the essential attributes, knowledge and will. proper end, and the giving of life—for life consists in

Reply to Objection 1. The processions of the divinea certain interior movement; and the first mover is the
Persons are the cause of creation, as above explaineghd, and goodness.

Reply to Objection 2. As the divine nature, al-  Reply to Objection 3. Although every effect of God
though common to the three Persons, still belongs fimoceeds from each attribute, each effect is reduced to
them in a kind of order, inasmuch as the Son receivitat attribute with which it is naturally connected; thus
the divine nature from the Father, and the Holy Ghatéte order of things is reduced to “wisdom,” and the justi-
from both: so also likewise the power of creation, whilgtcation of the sinner to “mercy” and “goodness” poured
common to the three Persons, belongs to them in a kimat super-abundantly. But creation, which is the pro-
of order. For the Son receives it from the Father, anldiction of the very substance of a thing, is reduced to
the Holy Ghost from both. Hence to be the CreatOpower.”

Whether in creatures is necessarily found a trace of the Trinity? lag.45a.7

Objection 1. It would seem that in creatures thera “trace”: for a trace shows that someone has passed
is not necessarily found a trace of the Trinity. For anyy but not who it is. Other effects represent the cause
thing can be traced through its traces. But the trinigs regards the similitude of its form, as fire generated
of persons cannot be traced from the creatures, as wgresents fire generating; and a statue of Mercury rep-
above stated (qg. 32, a. 1). Therefore there is no trace@$ents Mercury; and this is called the representation
the Trinity in creatures. of “image.” Now the processions of the divine Persons

Objection 2. Further, whatever is in creatures is creare referred to the acts of intellect and will, as was said
ated. Therefore if the trace of the Trinity is found imbove (q. 27). For the Son proceeds as the word of the
creatures according to some of their properties, andrifellect; and the Holy Ghost proceeds as love of the
everything created has a trace of the Trinity, it followsill. Therefore in rational creatures, possessing intel-
that we can find a trace of the Trinity in each of thedect and will, there is found the representation of the
(properties): and so on to infinitude. Trinity by way of image, inasmuch as there is found in

Objection 3. Further, the effect represents only itthem the word conceived, and the love proceeding.
own cause. But the causality of creatures belongs to the But in all creatures there is found the trace of the
common nature, and not to the relations whereby tfignity, inasmuch as in every creature are found some
Persons are distinguished and numbered. Thereforehimgs which are necessarily reduced to the divine Per-
the creature is to be found a trace not of the Trinity babns as to their cause. For every creature subsists in its
of the unity of essence. own being, and has a form, whereby it is determined

On the contrary, Augustine says (De Trin. vi, 10),to a species, and has relation to something else. There-
that “the trace of the Trinity appears in creatures.” fore as it is a created substance, it represents the cause

| answer that, Every effect in some degree repreand principle; and so in that manner it shows the Person
sents its cause, but diversely. For some effects repoéthe Father, Who is the “principle from no principle.”
sent only the causality of the cause, but not its form; Ascording as it has a form and species, it represents the
smoke represents fire. Such a representation is caMddrd as the form of the thing made by art is from the



conception of the craftsman. According as it has relaagrees.” For a thing exists by its substance, is distinct
tion of order, it represents the Holy Ghost, inasmudly its form, and agrees by its order. Other similar ex-
as He is love, because the order of the effect to sonpeessions may be easily reduced to the above.

thing else is from the will of the Creator. And there- Reply to Objection 1. The representation of the
fore Augustine says (De Trin. vi 10) that the trace dface is to be referred to the appropriations: in which
the Trinity is found in every creature, according “as inanner we are able to arrive at a knowledge of the trin-
is one individual,” and according “as it is formed byty of the divine persons from creatures, as we have said
a species,” and according as it “has a certain relati¢m 32, a. 1).

of order.” And to these also are reduced those three, Reply to Objection 2. A creature properly speak-
“number,” “weight,” and “measure,” mentioned in theng is a thing self-subsisting; and in such are the three
Book of Wisdom (9:21). For “measure” refers to thabove-mentioned things to be found. Nor is it necessary
substance of the thing limited by its principles, “nunmthat these three things should be found in all that exists
ber” refers to the species, “weight” refers to the orden the creature; but only to a subsisting being is the trace
And to these three are reduced the other three mentioasdribed in regard to those three things.

by Augustine (De Nat. Boniiiii), “mode,” “species,” and Reply to Objection 3. The processions of the per-
“order,” and also those he mentions (QQ. 83, qu. 1&ons are also in some way the cause and type of cre-
“that which exists; whereby it is distinguished; wherebgtion; as appears from the above (a. 6).

Whether creation is mingled with works of nature and art? lag.45a. 8

Objection 1. It would seem that creation is min-said that the forms were given or caused by a separate
gled in works of nature and art. For in every operaticagent by way of creation; and accordingly, that to each
of nature and art some form is produced. But it is noperation of nature is joined creation. But this opinion
produced from anything, since matter has no part in @rose from ignorance concerning form. For they failed
Therefore it is produced from nothing; and thus in evetg consider that the form of the natural body is not sub-
operation of nature and art there is creation. sisting, but is that by which a thing is. And therefore,

Objection 2. Further, the effect is not more powersince to be made and to be created belong properly to
ful than its cause. But in natural things the only ageatsubsisting thing alone, as shown above (a. 4), it does
is the accidental form, which is an active or a passiv®t belong to forms to be made or to be created, but to
form. Therefore the substantial form is not produced e “concreated.” What, indeed, is properly made by the
the operation of nature; and therefore it must be proatural agent is the “composite,” which is made from
duced by creation. matter.

Objection 3. Further, in nature like begets like. But Hence in the works of nature creation does not enter,
some things are found generated in nature by a thing o is presupposed to the work of nature.
like to them; as is evident in animals generated through Reply to Objection 1. Forms begin to be actual
putrefaction. Therefore the form of these is not fronvhen the composite things are made, not as though they
nature, but by creation; and the same reason appliesvere made “directly,” but only “indirectly.”
other things. Reply to Objection 2. The active qualities in na-

Objection 4. Further, what is not created, is not @aure act by virtue of substantial forms: and therefore
creature. If therefore in nature’s productions there wettge natural agent not only produces its like according to
not creation, it would follow that nature’s productionsgjuality, but according to species.
are not creatures; which is heretical. Reply to Objection 3. For the generation of imper-

On the contrary, Augustine (Super Gen. v,fectanimals, a universal agent suffices, and this is to be
6,14,15) distinguishes the work of propagation, whidbund in the celestial power to which they are assimi-
is a work of nature, from the work of creation. lated, not in species, but according to a kind of analogy.

| answer that, The doubt on this subject arises fronNor is it necessary to say that their forms are created by
the forms which, some said, do not come into existenaeseparate agent. However, for the generation of per-
by the action of nature, but previously exist in mafect animals the universal agent does not suffice, but a
ter; for they asserted that forms are latent. This argseper agent is required, in the shape of a univocal gen-
from ignorance concerning matter, and from not knoverator.
ing how to distinguish between potentiality and act. For Reply to Objection 4. The operation of nature takes
because forms pre-exist in matter, “in potentiality,” theglace only on the presupposition of created principles;
asserted that they pre-exist “simply.” Others, howevemd thus the products of nature are called creatures.



